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The Lily

THE students of Rabbi Simeon were assembled together and sitting in silence, waiting for the
master to begin his discourse. At length Rabbi Simeon spake, and said: “As a lily amongst the
thorns.” (Cant. 2:2) This word lily, what doth it mean and symbolize? It symbolizes the
congregation of Israel; and as lilies are either red or white in color, so the members of this
congregation are divided into two classes, distinguished by their rigorous justice and
uprightness, or by their gentleness, kindness and compassion. These are environed about with
thirteen ways or degrees of mercy, as the lily has thirteen leaves surrounding it on all sides.
Furthermore, intervening between the first and second Elohim or Alhim, mentioned in
Genesis, are thirteen words corresponding to these thirteen leaves of the lily and the degrees
of mercy surrounding the congregation of Israel. The divine name Alhim is mentioned again,
and wherefore? In order to show the symbolic meaning of the five strong leaves which
surround the lily, the occult meaning of which has reference to the five ways of salvation,
corresponding to five gates of mercy. Respecting this mystery of five, it is written: “I will
take the cup of salvation,” (Ps. 116:13) which is the cup of blessing, and which must stand or
repose upon five fingers only, similar to the lily supported and sustained by its five strong
leaves. For this reason the lily symbolizes the cup of blessing, as there are five words
between the second and the third Alhim mentioned in the Book of Genesis. One of these
words is A U R, meaning light. This light was treated and became enclosed as an embyro in
the Berith, or covenant, and, entering into the lily as a principle of life, made it fruitful, and
this is what is called in Scripture “fruit tree, yielding fruit whose seed is in itself”; (Gen.

1:29) and as this life principle, entering into the Berith, caused itself to become manifested in
forty-two kinds of second matter, so has it produced the Shemhamphorash, the great and
ineffable divine name of God, composed of forty-two letters, which operated in the creation
of the world.

THE REDEMPTION OF HUMANITY.

Rabbi Simeon spake again: “The Flowers appear on the earth.” [Cant. 2:12] By flowers is
signified the appearance of created beings on the earth. When did they appear? On the third
day, when it is written: “The earth first brought forth.” Then the flowers appeared on that
day. “The time of singing or of commingled voices and cries and noises is come,” indicates
the fourth day of creation, in which took place the excision of the Aretzim (the terrible one,
or demons). For this reason the word Moroth (lights) is found without V and written M A R
Th, meaning curse, or malediction. “The voice of the turtle” refers to the fifth day, when it is
written: “The waters brought forth abundantly, and etc.,” for the generation of created beings.
On the sixth day it was said: “Let us make man,” who in after-time would say: “Let us hear,
before let us do or make.” “In our land” is meant the Sabbath, symbol or type of the land of
life, the world of spirits or souls, the world of resurrections or rising up to a higher life. “The
flowers” were the fathers or pitris whose souls pre-existed in the Divine Thought, and,
entering into the world to come, became concealed and hidden therein. From thence they
came forth, becoming incarnated in prophets of truth. When Joseph was born they were
concealed and unrecognized in him, and when he entered into the holy land he presided over
them and ruled there; so then they became known. When did this occur? To this question
Scripture gives answer: when the Iris, or rainbow, first appeared in the world. Then was the
time of the excision or cutting of the brutal and savage and sinful from the face of the earth.
Why, then, did they not perish? Why were they preserved? Because the flowers then
appeared on the earth. If they had not appeared, they, the brutal and sinful ones, would have
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become extinct and the world would have ceased its existence. Who, then, established the
world and caused the fathers to appear? It was the voice or cry of the /ittle ones, or students
of the law, and it was owing to them that the world now subsists.

EXPLANATORY NOTES AND REMARKS.

In these two first sections of the introduction to the Zohar are abstruse intimations and
references to the doctrine of Light, which enters so largely as an element in the systems of
ancient Eastern philosophy, especially that of the Persians, with whom the Jews had at one
time such intimate relations. Light is the primal emanation of the Divine, from which and by
which all things visible and invisible have originated. From out of that Light have they all
come forth, and into it will they return when the great drama of existence is completed and
the tragedy of life comes to an end. Meanwhile the Light that enlighteneth every man that
cometh into the world to play each his or her part, is accessible to all, irrespective of artificial
conditions or the distinctions of human society. Upon our own measure of receptivity of it
depends our inner development and evolution to higher planes of life; of loftier, clearer and
more accurate views of truth that free us from the influence of external contaminations by
purifying and spiritualizing the animal or lower nature within us. It is the one heritage
common alike to king or peasant, noble or ignoble, learned or illiterate, rich or poor, and he
who is endowed with and knows most of it ranks higher in the scale of existence and
approximates nearer and closer to the Divine, in whom we all live and move and have life,
whether we use it for the good and happiness of others or trifle and fritter it away as foolish
spendthrifts who are ignorant of the value and worth of money. It was this Light that the great
German, Goethe, in his last words, craved and desired: “Light! More Light!” And this is the
Light that Rabbi Simeon refers to all through the pages of this remarkable book, in which we
shall meet with many allusions to it of great interest, both to the general and the theosophic
reader. Kabbalists affirm that there were thirty-two Alhim engaged in the work of creation as
executors of the divine will.

They correspond to the Dhyan Chohans in Hindu philosophy. By the lily, with thirteen
leaves, is occultly meant the twelve avatars, or incarnations, of divine messengers, six of
whom are Cabiri, ministers of karmic justice for the chastisement of nations; and six of them
are Messiahs; their emblem is a lily, whose color is white, as seen in ancient paintings of The
Annunciation, in which the Angel Gabriel holds a lily in his hand. The thirteenth is their great
chief and lord, by whom they have been trained and commissioned and sent forth on the great
work of spiritual enlightenment of the nations.

In Eastern philosophy he is known as the “Great Sacrifice,” the “Silent Watcher,” who will
not vacate his post until the last scion of humanity, agonizing and struggling with its
weakness and infirmities to overcome self and accomplish its destiny, finds its way to him at
last. We have also here hints of the state of mankind in its primary stages, when the cry of the
Atzerim, the terrible or terrorizing ones, resounded on the earth, and which lasted until

the fathers, or divine teachers, came and led humanity on to the upward track of light and
civilization.

Then the world became steadied or established, and students of the divine law of the universe
and of the divine government of humanity became numerous, their voices and teachings
going out unto the ends of the world; and then, as it is written:

“Great was the company of the preachers” of truth and righteousness.

By the “little ones” are meant student initiates, of which class St. Paul was one. Before his
initiation his name was called Saul, but after his initiateship be became known as Paulus--the
little one. There are various other expositions of these two sections by Kabbalists, but so



	Cover Page
	Title Page
	Colophon
	Contents
	Preface
	Introduction
	The Lily
	The Occult Origin Of Alhim
	The Mysticism Of The Alphabet
	The Initiation Of Rabbi Hiya
	The Mysterious Stranger
	Abundant Goodness
	Exposition Of Bible Mysteries
	The Fourteen Precepts

	Genesis
	I
	II
	III
	IV
	V. The King's Palaces
	VI. On Israel or the Children of Light
	VII. The Prayer of Rabbi Simeon
	VIII. Previous Worlds and Races
	IX
	X. Symbolisms of Man
	XI. The Strange Visitor
	XII. Symbolism of the Divine Life and Human Destiny
	XIII
	XIV. A Kabbalistic Symposium by Rabbi Simeon's Students
	XV
	XVI. A Symposium of Rabbi Simeon's Students
	XVII. The Devachanic or Heavenly Spheres
	XVIII. Higher Devachanic or Heavenly Spheres
	XIX. Rabbi Simeon's Discourse on Prayer
	XX. Devachanic Spheres and Mansions
	XXI
	XXII
	XXIII
	XXIV. Further Kabbalistic Expositions of the Six Days Of Creation
	XXV
	XXVI
	XXVII
	XXVIII. Rabbi Simeon's Analogies of the Divine Life in Man
	XXIX
	XXX. The Two Serpents, Astral Fluid and the Animal Nature
	XXXI. A Further Symposium of Rabbi Simeon's Students
	XXXII
	XXXIII. Traditions Concerning Adam
	XXXIV. Male and Female Created He Them
	XXXV. The Antediluvians and Their Magical Arts
	XXXVI
	XXXVII. Of the Patriarch Henoch and the Sin of the Antediluvians
	XXXVIII. The Divine Compassion
	XXXIX
	XL. Traditions Concerning Noah
	XLI
	XLII
	XLIII
	XLIV
	XLV. Kabbalistic Explanation of the Feast of Tabernacles and The Loulab
	XLVI. The Occultism of Sacrifices
	XLVII. A Vexata Questio In Biblical Philology
	XLVIII. Kabbalistic Explanation of the Goat Azazel
	XLIX. Rabbi Simeon's Reflections on the Supreme and Its Union with Human Souls
	L
	LI. The Occult Meaning of the Six Hundred Years of Noah's Life
	LII. Adam Sitting at the Gate of the Garden of Eden
	LIII. Remarks on the Destroying Angel and the Antediluvians
	LIV. Kabbalistic Remarks on the Covenant or Union of the Higher and Lower Self
	LV. Various Kabbalistic Expositions of Biblical Texts
	LVI. The Divine Lehaerot On Ezechiel's Visions
	LVII. The Mystery of the Bow in the Cloud
	LVIII. Rabbi Jehuda's Discussion with the Merchant, on Jacob's Pillar
	LIX. The Symbolism of the Foundation Stone
	LX. Rabbi Simeon on Mysteries and the Higher Life
	LXI. Symbolism of the Colors of the Bow in the Cloud
	LXII. The Mystery Of The Cursing Of Canaan By Noah
	LXIII. Remarks on Predestination
	LXIV
	LXV. The Thaumaturgical Erection of Solomon's Temple
	LXVI. The Mystery of the Logos
	LXVII. The Idolatry Of The Postdiluvians
	LXVIII. The Tower of Babel
	LXIX. A Comparison Between Noah and Moses
	LXX. Why the Animal was Destroyed by the Deluge
	LXXI. The Gilgal Or Revolution Animarum
	LXXII. And Every Living Substance Was Destroyed…
	LXXIII. What Two Rabbis Learned From a Youth
	LXXIV
	LXXV. Comparison Between Adam and the Postdiluvians
	LXXVI. Rabbi Simeon on the Closing of the Sanctuary
	LXXVII. The Object of Building the Tower of Babel
	LXXVIII. The Primeval Language and the Book of Adam
	LXXIX. On Words and the Philosophy of Sound
	LXXX. Section Lekh Lekha or the Call of Abram
	LXXXI. Interlocutory Explanations
	LXXXII. Abraham's First Studies in Occultism
	LXXXIII. Abraham's Initiation into the Lesser Mysteries
	LXXXIV. Abraham's Descent into Egypt for Initiation into the Higher Mysteries
	LXXXV
	LXXXVI. Kabbalistic Cosmology
	LXXXVII. Kabbalistic Philosophy of the Soul
	LXXXVIII. Abraham's Initiatory Probation
	LXXXIX. The Esoteric Explanation of Lot's Parting from Abraham
	XC. Remarks on the Schekina
	XCI. Rabbi Eleazar and Rabbi Hezekiah, and Their Nocturnal Studies
	XCII. Rabbi Jose on the Seven Heavens or Firmaments
	XCIII. Kabbalistic Remarks on Marriage
	XCIV. On the Study of the Secret Doctrine
	XCV. Rabbi Abba's Visit and What Occurred
	XCVI. A Feast of the Circumcision
	XCVII
	XCVIII
	XCIX. A Feast of Circumcision (Continued)
	C
	CI. Rabbi Abba's Punishment




